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ABSTRACT

The present thesis attempts to unravel the multilayered human-animal relationships in the
colonial setting of the late nineteenth and early twentieth century India with the help of the
literary oeuvre of James Edward Corbett, popularly known as Jim Corbett (25 July 1875-19
April 1955). Being an influential hunter of his time; sharing close relationships with the
Kumaoni locales, Corbett’s texts: Man-Eaters of Kumaon (1944), The Man-Eating Leopard of
Rudraprayag (1947), My India (1952), Jungle Lore (1953), The Temple Tiger and More Man-
Eaters of Kumaon (1954), and Tree Tops (1955) reflect a great picture of human and non-human
properties. Corbett’s narratives offer an opportunity for this study to discuss the hunting-cum-
sport practices and discourses as integral parts of constructing the paternalistic image of the
British Raj in India. By and Large, this study presents a critique of the hunting tradition, and
consequently is concerned with the question of the *“animal.” Recognising the underlying
(in)significance of the non-human animal to brighten the (meaningful) existence of the human,
there is an analysis of various forms of affinities among; humans, animals, the British Empire,
and Jim Corbett. Although Corbett’s popular identity of being a conservationist seems to
overshadow his imperial self on a general note, here the attempt is made to unveil the contested-
self of Corbett where he seems to consolidate his British identity as far as his hunting career as a
sportsman is concerned. Corbett appears to represent the British ideological normative of
benevolent fatherly Sahibs, simultaneously sustaining the ideological *othering” in the

delineation of the colonised people.

The broad categorisation of the “humans” and “animals” suffers from the species layout
where the superiority and priority of the human species can be well defined and well judged
through the hunting activities. However, the sub-categorisation of the animals between the
“domestic” and “wild” by the colonial governance in British India reconfigure the
multidimensional othering of the non-humans animals to which the animals have been subjected.
The imperial cultural prerogative to push the animals/big cats; particularly “tiger,” into a
category of killable animal is also married to the political needs of the British Raj for
strengthening the social alliances with the colonised population. There is a trajectory of the idea
of the animal, the cult of being a gentle British man (a sahib), and the concept of

humanity/animality that altogether are interrelated to make the Raj a success particularly among



the “poor of India.” It captures the notion of how the Empire responds to its fading days in India
by employing its various social, cultural, political, and psychological mechanisms related to the

concept of the “animal.”

Further, the thesis is comprehensively concerned with a thorough understanding of the
implantation of the man-eater animals as the offspring of the cultural construction of the imperial
hunt. Concisely, there is a probe into why the notorious man-eaters emerge at a particular time.
Developing the argument to the “man-eating” phase as unusual for the animals, the study
questions the human discourses of a man-eater and their rule over the animals. The study situates
the man-eaters; a subject of explication, as the essential characters of the narratives; liable to
their “natural” proviso. Concurrently, the significance of Corbett’s first-hand experiences with
the animals lies in providing an insight into the ways of the wildlife and how these ways unravel
the multilayered relationships of animals with their environment; including humans. The focus
on animal behaviour makes this study to exemplify how the interspecies and intraspecies
interactions validate the non-human animal agency. The role of the animal agency into forming
the non-human entities as subjective unveils the animals/big cats in particular paradigms of
power that resist and challenge the colonial desire to orientalise the colonial non-human animal
subjects. Also, the animals’ retrieval glorifies the prowess; they are full of, as a bit of Nature.

In order to answer the compelling questions: the animals’ presence in colonial narrative and
its significance; to conceptualise the man-eating category of animals; the underlying resistance of
the big cats through agency and power; and the othering of the colonised subjects in several
ways; this study implies the critical discourse analysis with methodological paradigms of the
postcolonial critics in conjunction with the human-animal studies. The “critical” or “critique”
remains an approach in this thesis as the study opts not to divulge into the pure aesthetic rhetoric
of the human and animal interaction in the jungles instead assesses the interconnection of
dominance, power, discrimination, and control as exercised and maintained through the
discourse. The textual analysis: spoken or written is extended to analyse that social, political and
cultural structure which glorifies the hunting of the animals, along with the pictorial assessment
of the hunter and hunted subjects. It also considers the hunting sport; a tool to exercise power on

the human and non-human entities.



The contested nature of Corbett’s narratives attributes relevance to his writings in the
contemporary world. “Killing” of the animals is a thematic concern of the narratives. The site of
hunting/killing an animal arises many unanswered questions; why is it taking place and where
does the animal stand in the complete picture of the White hunters’ hero ship established through
eradicating the malevolent animals/man-eaters? However, this study considers the animal
existence at the centre of colonial discourses, using Corbett’s narratives as a potent example.
Since the hunting sport decorates the background of the war between the animals and hunters, so
the significance of hunting is inevitable to notice. Therefore, the present thesis recognises the
animal significance in two ways: as an object and as a subject of discussion. The presence of the
animal as an object weaves the strands of race, class, gender, and role of technology in
solidifying human supremacy (the British hunter; a case in point). On the other hand, Corbett’s
acknowledgement of the “Laws of Nature” at the killing of the man-eaters allows this thesis to
foreground the animal stance. Conversely, the analysis of animals-as-such is on the threshold of
a different perspective of the hunter and the hunted. A close engagement with the animals
attempts to see the man-eaters as sufferers amidst an environment of the hunting sport in India.
Altogether, an analysis of the animal behaviours in the wildlife seeks to challenge the traditional
philosophy of animal automaton and intends to add to the contemporary debates on the non-

human animal agency.



ACKNOWLEDGEMENT

The journey of a Ph.D. project from beginning to end is a collective effort of many people
whose enormous contributions remain cloistered. Probably, I am one of those very few fortunate
research scholars whose tedious trekking of doctoral expedition has been very smooth and
congenial. Here, | need to unveil a gratifying bestowal of all the noteworthy individuals who
made my thesis a success. Although | am short of words, my overwhelming attribution of sincere
thanks starts from my supervisor Prof. Nagendra Kumar (Head of the Humanities and Social
Sciences Department); whose formal and informal contributions to this study are countless.
Apart from being a supervisor of academic writing, he is the one who always creates a
compatible ambience around him. His level of understanding a scholar; along with his/her
strengths and weaknesses is remarkable. He is amongst the rarity of academic persona whose
intellectual and humane values have provided a boost to my scholastic growth. Also, | extend my
sincere thanks to Mrs. Kalindi Chaturvedi who has always been so welcoming and embracing to

encourage me.

I cannot resist stretching warm thanks to the members of my Student Research Committee for
their enlightening suggestions: Prof. S. P. Singh (SRC & DRC chairman), Prof. Pashupati Jha
(Internal Expert), and Dr. R. L. Dhar (External Expert), and the list remains incomplete without
referring a special thanks to Prof. D. K. Nauriyal (the then DRC chairman) for encouraging my
research proposal. Indeed, the contributions of my Pre-Ph.D. coursework professors of the
department: Prof. Pashupati Jha, Prof. Nagendra Kumar, Dr. Binod Mishra, and Dr. Smita Jha
are mentionable for making me develop critical thinking for the texts’ readings. Additionally, I
acknowledge the inspiring presence of Prof. Renu Rastogi, Dr. Anindya J. Mishra, Dr. Sanjit
Mishra, and Dr. Sourit Bhattacharya for creating a healthy environment for discussions with the
students. Simultaneously, I also thank all the non-teaching staff members of the HSS department,
notably; Mr. Mukesh Kaushik, Mr. Praveen Agarwal, and Mr. Shrawan Rawat for their

cooperation at all levels of the official work.

As far as the subject matter of this thesis is concerned, I am incredibly thankful to the
collaborative efforts of Prof. Nagendra Kumar and Dr. Sovan Chakraborty (one of my seniors)
who trained my mind to have multiple readings of Corbett’s writings and prepare a critical

framework for the same. One of the uniqueness of my supervisor settles in creating a research

iv



group of the scholars working or worked under his supervision; preparing a platform for
unceasing interaction and exchanging intangible feedback with each other. In this regard, | have
special thanks for a younger brotherly figure: Prashant Maurya, who has been a fellow
companion of the progressive stages of this dissertation, for patiently listening to my research
ideas as well as my unmelodic singing, and for always accompanying me for a cup of tea. In the
same troop, | thank Dr. Devendra Kumar Sharma, Dr. Yogisha, Meenakshi, Radhika Sharma,

and Ankit Raj for always being ready to assist in whatever way it is required.

I would also like to thank Indian Institute of Technology Roorkee for creating a safe and free
environment for the students, and for offering academic and co-curricular activities. Throughout
my life, I will hold the good memories of my Badminton group with whom I played from time to
time. Badminton has always been a great companion of me who kept me positively engaged;
devoid of any stress during my stay at IIT Roorkee as a student. Also, my sincere thanks go to
the Ministry of Human Resources Development (MHRD), India for assisting me financially in

terms of fellowship for pursuing Ph.D.

Similarly, my special thanks must go to my batchmates-cum-friends: Ashish Sharma, and
Asif Khan who have always been very enthusiastic and confident of my research progress. Their
friendly readiness to make everything ease for me is the rarity of qualities to be easily found in
the modern world. Their friendship makes II'T Roorkee a cherished memory for me. At the same
time, | continue thanking my fellow scholars whose presence in my Ph.D. tenure remains
significant in one or other way: Dr. Rachna Arora, Lal Veer Aditya, Bhawna, Anju Goswami,
Swati Sharma, Vikrant Panwar, Mayuresh Kumar Mishra, Elisa Mohanty, Ankit Nagar, Akshi
Bajaj, and Shruti Shuvam. However, | am also thankful to all the research scholars of the

department whom | could not mention namely in the list.

I could never be able to put the disciplined and sincere efforts into my studies without the
energy that my family channelised in me. It is tough for me writing in words a thanking note to
my family members. The love, care, and support of my family are boundless. First, | feel
favoured enough that I am able to live the dream of being an iitian that my father Mr. Charan
Singh saw of. He broke the middle-class boundaries of situating the daughters within certain
boundaries and embarked my potentialities. His contributions to making me come up writing a

doctoral thesis in particular and my life, in general, are infinite. Secondly, my heartfelt thanks

Vv



must mention the names of two kind ladies whose blessings made my life so happy and
comfortable: my mother, Smt. Sudha, and my mother-in-law Smt. Vijaya Laxmi. Their support
in my life and for my Ph.D. tenure is extremely healthy. They both never learnt to say no to
anything; their eagerness and faith in me made my studies easier and enjoyable. Further, I
express my deepest gratitude to my brother Mr. Chand Veer and sister-in-law Dr. Parul Balyan
who have always boosted up my ideas. Simultaneously, | am grateful to my sister Veeka and my
brother-in-law Mr. Praveen Kumar who showed intermittent interest in my research project, and
for creating a space in which there is no place for any kind of pretence and | am always
acceptable for what 1 am. Now, it is time to award big thanks to the little ones of our family:
Vipra Arya and Rudransh whose sight has always made me cheerful and smiley. Their
collaborative efforts to make my thesis delay are certainly an unwanted but pleasant happening
to me. In fact, both of them supported me to grow morally, spiritually, and intellectually through

their games and quizzes.

I have chosen to thank my husband-cum-best friend Mr. Vijaya Karthik in the last since his
presence is beyond any beginning and an end. Although I cannot compose a thanking text for
him since his support in my life is all pervasive, and surpasses any existence, in the context of
this Ph.D. project, | can only mention he is the source of every possibility. He provided me with
the actual freedom (the most endearing element in one’s life) that helped me grooming myself in
specific ways. The calm and composite attitude I learnt from him assisted me in developing and

writing my ideas into the final shape of academic writing.

PARUL RANI

Vi



TABLE OF CONTENTS

Chapter Description of the Contents Page No.
Number
Candidate’s Declaration
Abstract i-iii
Acknowledgement IV-Vi
Table of Contents vii
Chapter 1 Introduction: Reconceptualising the Human/Animal 1-46
Dichotomies
Chapter 2 Jim Corbett: White or Brown? 47-78
Chapter 3 Contesting the Animal(ity): Shifting Boundaries of the 79-121
Colonial-colonised Nexus
Chapter 4 Demystifying the Animal: Fathoming the Roaring of the 122-168
(colonised) Animals/Big Cats
Chapter 5 Conclusion 169-176
Chapter-Wise Notes 177-181
Chapter-Wise Works Cited List 182-207
Bibliography 208-228

Publication Details

229

Vi




NOTE:

The thesis is typed on both sides with 1.5 spacing (as per the Institute guidelines). The font size
of the text is 12 and United Kingdom English spelling is used throughout. The thesis follows the
MLA Handbook: Eighth Edition guidelines for complete citations. Notes, Works Cited list,

Bibliography, and Publication details are given at the end.

viii



CHAPTER 1

Introduction: Reconceptualising the Human/Animal Dichotomies

The English words “Human” or “Humane” are often interchangeably used to define and
characterise a species Homo Sapiens whose meaning develops in two ways: “Humans are clearly
recognized to be in a continuum with other life” (Waldau 71), and the other side: “Many other
ways of marking the special moral significance of human beings have been suggested: the ability
to reason, self-awareness, possessing a sense of justice, language, autonomy, and so on” (Singer,
Defense of Animals 4). The present use of the word derives its source from the Latin word
humanus or Old French word humain which means anything belonging to the man. The
intellectual revolutions in the human history: the sixteenth century Renaissance and the
eighteenth century Enlightenment and scientific/technological advancements makes this term to
play a central role in the philosophical history of the whole Western thought. Gaining the
wisdom through the human knowledge resultant in the social progress is inseparable from the —
ism (humanism) which is the root of many inventions and development, but at the same time
entangles in a kind of domination which the present century makes a powerful critique and digs

at it with the suspicion.

Humanism celebrates the human capacity to envisage and conceptualise through knowledge
the ultimate truth by liberating itself from any kind of bondages. Utility of the human mind to
reach the proper ends of the science epochs the mastery of this creature on the earth. Although
this term has become an umbrella term, having the various shades of thought associated with it,
liberal humanism; scientific humanism; ethical humanism; religious humanism and in the last
century existential humanism knocks at the doors of philosophical strands, the cult of humanism
lies in placing the man at the centre; emphasising on empiricism and reasoning than the super-
naturalistic approach. The faith in the human logic and intelligence attributes a peculiar privilege
to the man over the others existing in the chain of being. To bring the humanity out of the clings
of supernaturalism or the abstract fear, the weighted importance to the human being proves itself
in the eighteenth century Enlightenment period. The teachings of Hume, Rousseau and Voltaire

of the freedom of thought, Bacon’s maxim between power and knowledge, the scientific



revolution of Copernicus, Galileo and Newton and the undue emphasis on “I” (representing man)
introduced by Descartes and Kant bring the European philosophy to philosophise the human
existence as something unique and superior to all. It is an epoch of technological civilization;

something as a result of the human mind’s discerning activity.

The Eighteenth century uses the most recurrent use of the terms: “human”, “humane” or
overall “humanism.” Etymologically the characteristics associated with these terms: compassion,
kind, gentle, refined, civilised are getting replaced by more politicised and modern concepts that
start legitimising the superiority of one species over the others from the humans’ unique access
to language, reasoning, consciousness and the so-called human-made civilised world. Cary
Wolfe gives the gist of humanism in the introduction of the book What is Posthumanism? In the

following words:

Humanism is a broad category of ethical philosophies that affirm the dignity and worth of
all people, based on the ability to determine right and wrong by appeal to universal
human qualities—particularly rationality. It is a component of a variety of more specific
philosophical systems and is incorporated into several religious schools of thought.
Humanism entails a commitment to the search for truth and morality through human
means in support of human interests. In focusing on the capacity for self-determination,
humanism rejects the validity of transcendental justifications, such as a dependence on
belief without reason, the supernatural, or texts of allegedly divine origin. Humanists
endorse universal morality based on the commonality of the human condition, suggesting

that solutions to human social and cultural problems cannot be parochial. (xi)

As humanism endorses the human rationality it begets the human essence in the agency that
naturalises the man’s place at the centre of all discourses. The assigned dignity of the humans
attributes agency that gives concrete shape to the incredible things, ideas, imagination and
inventions. David Cooper terms it “creative agency,” and it is the paradigm of this agency “that
distinguishes humanity from other creatures” (38). Further, he associates creative agency with
the dignity of man, quoting Mirandola, representative of God speaking to Adam who represents
the mortal man asserts the freedom and special place of man on this planet, “The nature of other
creatures is defined and restricted . . . ; you, by contrast, . . . may, by your own free will, . . . trace

for yourself the lineaments of your own nature . . . fashion yourself in the form you may prefer”

2



(42). The underlying faith in the human potentiality to meet up the end of all the problems and
their solution renders an abstract power to the humans that consequently find its manifestation in
the ordering of things according to the man’s needs. Broadly the idea of the humanism is to

recognise and use the human temperament and value it.

Although the fundamental ideals of “being human” and humanism lay in embracing the
humane characteristics that see all the subjects in the world with objectivity and liberty, the
proportionate weight age to the human intellect in search of the ultimate truth and the nature of
things gradually turn to the anthropocentric ideals with the arrival of enlightenment period. The
man in search of the knowledge of the world reaches to be the master of the entire ecosystem
instead of a part of it. Bringing to the light, the power/knowledge concept of Bacon, Horkheimer
and Adorno quote: “The ‘true end, scope or office of knowledge’ does not consist in ‘any
plausible, delectable, reverend or admired discourse, or any satisfactory arguments, but in
effecting and working, and in discovery of particulars not revealed before, for the better

endowment and help of man’s life’” (2). Approaching the real end of the knowledge, considered
to be resultant in the betterment of human life in itself is an ambiguous concept because these are
the purely humanistic concepts for the man’s life, ignoring the other degradations in the form of
the non-human world commanded by the man’s actions. In spite of knocking at the doors of
humanity the man starts to cross the limits of (in)humanity. For performing as the masters,
indeed, there is need of the slaves. And in the way of the enslavement, one of the principal
subjects to suffer is the non-human Nature. Enlightenment controls the Nature in two ways: first,
it decomposes the notion of inherent supernatural power in nature and intellectualises its
existence; secondly, this thought encloses Nature within the framework of “a matter” only which

could be controlled and used for the societal progress. As Horkheimer and Adorno say:

In the authority of universal concepts the Enlightenment detected a fear of the demons
through whose effigies human beings had tried to influence nature in magic rituals. From
now on matter was finally to be controlled without the illusion of immanent powers or
hidden properties. For enlightenment, anything which does not conform to the standard of

calculability and utility must be viewed with suspicion. (3)

The advancement of thought, enquiring into the nature of things has, in fact, learnt to

dominate every other thing which is substandard and unlike the human intellectualization. It
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approaches to quantify the things in numbers and anything beyond this quantification is
considered meaningless. Weitzenfeld and Joy opine that in the age of enlightenment, the
humanism reduces the Renaissance religiosity and, “broadened its project to the utopian
ambition of universal human progress through rational enquiry (i.e., the natural and human
sciences), the demystification of the natural world, and the self-authorization of the nation state
(i.e., democracy)” (5). In entering the objective science of the things through rational enquiry,
Galileo introduces the concept of mathematical knowledge of Nature. Edmund Husserl says,
“[T]hrough Galileo’s mathematization of nature, nature itself is idealized under the guidance of
the new mathematics; nature itself becomes—to express it in a modern way—a mathematical
manifold” (23). The representation of Nature in a way which can be mastered reveals the triumph
of reason. The embracement of reason in philosophy and science insists on a civilization which is
human in its manners and thinking. Now the definition of human is coming very close to create
the dichotomies of “being human” itself. It marks a sharp division between the human and the
non-human world on the basis of its civilisation, rationality, language, consciousness, thinking

etc. Again it is appropriate to quote Husserl:

To be human at all is essentially to be a human being in a socially and generatively united
civilization; and if a man is rational being (animal rationale), it is only insofar as his
whole civilization is a rational civilization, that is, one with a latent orientation toward
reason or one openly oriented toward the entelechy which has come to itself, become

manifest to itself, and which now of necessity consciously directs human becoming. (15)

“To be human” is alike to encapsulate the means of enculturation which creates/leads to the
rational civilisation of rational beings. The mathematization of the natural sciences leave the
overall impact on the whole humankind as it evolves to be understood and find meaning in itself
in opposition to the non-humans. Looking at the man as a rational being or animal rationale is an
act of the covert discrimination underlying the requisites of being a human animal. If the human
is a rational animal, capable of living and making a rational civilisation, then it indicates the
existence of the irrational animal that stays in an uncontrolled way and, i.e., a non-human animal.
One the one side, the scientific temperament is employing the whole non-human others to serve
the humankind in one or other way: on the other side, there is a historical construction of one of

the most popular categories and, i.e., the “animals.”



Before conceptualising the idea of the animal in Indian colonial era and what purpose does it
serve for the British imperialism as well as in literature, it is worthy to look back at the
etymology of this term and following ideas related to this word and its meaning formation.
Etymologically the English word “animal” is derived from the Latin word “animale” that means
any living being which breaths. It negates all the differences between man and animal. In fact,
the term animal surfaces in the sixteenth-century only when it gets replaced with the words beast
and brute and carries the connotations of alienation and disgust in the works of Shakespeare and
Milton.' The replacement of the terms beast and brute with the “animal” generates the duality of
this usage: it functions to denote a species, and at the same time it excludes the humans from that
species and narrowingly gets pregnant with the nonhuman and anti-human essence. Midgley
throws light on the journey of the word “animal” and points out that it carries two contradictory
connotations: first benign, which includes the humanity and the second use “which excludes
humanity—the notion of the animal stands for the nonhuman, the anti-human. It is a symbol of
the forces which we fear in our own nature . . . By speaking of those forces as ‘animal,” we imply
that they are in some way alien to us” (35). Tapper claims that “*the animal’ is a culturally
constructed category” (51), and Derrida considers the “animal” a word which is related to the
men’s right to this word, “Animal is a word that men have given themselves the right to give”
(The Animal That 32). Tim Ingold takes the different approaches to deal with animality as a
domain or “kingdom” that includes humans as a biological taxonomy, one amongst the many
animal species inhabiting this earth and connect to each-other in a complex web of ecological
interdependencies and the second approach is a state or a condition which is opposite to
humanity, i.e., it characterises the “natural” behaviour when the actions are devoid of reason or
values." Thus, for being called a human being, a process of enculturation takes place (as Husserl
also talked about with more emphasis on rationality) which the children of this species have to
undergo to be civilised. The advent of the evolutionary theory by Darwin establishes the
significant continuum between the human and non-human animals’ nature, but that could not
change the outlook on the animals which had already made its strong basis. Although man can
consider himself as a social animal that is scientifically a part of animal species, the comparison
with an animal remains only to a derogatory state which was/is unacceptable in civilised human

society. The term *“animal” seems to render and address more profound questions than



superficially it appears to be about the animals and what purpose do they carry in the human

domain?

Before the animal turn during the closing decades of the twentieth century, it is the
seventeenth and eighteenth century when the philosophical discussions are bending towards the
animals. In this era of science, the discourses implant on marking the differences between
humans and animals than the similarities. The surge to justify the vivisection in the experimental
science heats the debate on the animals. After Galileo’s introduction to the novel natural science,
it is Descartes who sets the idea of rational universal philosophy that impacts the whole of
Western thinking and remains popular for centuries as Cartesian philosophy. Descartes’
Discourse on Method, which originally published in 1637, brings two well-discussed concepts:
the English proposition “I think, therefore | am” appeared in French as je pense, donc je suis
which precedes the existence of mind over the body as he proposes the mind and the body as two
different entities. The second concept, this book brings about, is the morality and rationality of
the human beings in contradiction to the animals that fuelled the debate over the animals as
irrational entities. Descartes assigns the animals merely the bodies who are machine-like, devoid
of the mind which is solely the property of the humans. He introduces the animals nothing more
than the machines, but he does accept the sensation in the animals but calls it only a bodily
function of a physical action. He compares the actions of the animals with that of a clock which

works mechanically:

[A]lthough there are many animals that show more skill than we in some of their actions,
we nevertheless see that they show none at all in many other actions. Consequently, the
fact that they do something better than we do does not prove that they have any
intelligence, for, was that the case, they would have more of it than any of us and would
excel us in everything. But rather it proves that they have no intelligence at all, and that it
is nature that acts in them, according to the disposition of their organs—just as we see
that a clock composed exclusively of wheels and springs can count the hours and measure
time more accurately than we can with all our carefulness. (Discourse on Method 33)

The accuracy of the actions in the animals is the outcome of working like a machine that rotates
correctly but not reasonably. That is why Descartes not only devoid the animals of mind but also

somewhat of the consciousness which disable them to think and transmit the languages. As the
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basis of all knowledge lies in the thinking and semantic properties of the humans, so the
tendency to work naturally only on the basis of the dispositions of the animal’ organs reduces
their intellectual properties. Drawing a line between human-animal species on the grounds of
consciousness and language, the animal loses its subjectivity and restraints merely to a
representation by a rational being: whose description varies in philosophy, science, literature,
social and political lives conferring their need to fulfil well-destined purposes. The act of
thinking and its conveyance through specific language as the superior sign of the human beings

led Descartes to call the humans surpassing in every sense:

Now it seems to me very striking that the use of words, so defined, is something peculiar
to human beings . . . there has never been known an animal so perfect as to use a sign to
make other animals understand something which expressed no passion; and there is no
human being so imperfect as not to do so, since even deaf-mutes invent special signs to
express their thoughts. This seems to me a very strong argument to prove that the reason
why animals do not speak as we do is not that they lack the organs but that they have no
thoughts. (Descartes 245)

The lack of the manifestation of the thoughts through language justified the subjugation of
animals in vivisectionist activities and for the commodifications since Descartes devoid the
animals of pain also. As pain is directly related to the feeling and understanding of sadness that is
purely absent in the animals, subsequently make them perfect experimental objects. Quoting
Descartes, Guerrini writes, “By this argument vivisection was not cruel, because animals were
outside the realm of human ethical conduct” (392). In mechanicalisation of the animals,
Descartes carries the notion of Aristotle a bit forward as he also aligns the body and unreasoning
to the non-humans and he suggests the animals to be under the command of their masters, though
he does not compare them with the machines, “Where then there is such a difference as that
between soul and body, or between men and animals, . . . the lower sort are by nature slaves and
it is better for them as for all inferiors that they should be under the rule of a master” (qtd. in
Weil 29). Aristotle had already categorised the animals by assigning them an inferior place,
though this inferiority can be applied to any like children and females who need to be mastered
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